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Sir, 

I have read in Jam-e - Jamahe d of the 16th 
October 1965 the gist of your talk on. our 
religion and our eocio-religious customs and 
our economical, cultural and aocial life, on 
the occasion of the 4th meeting of the P. K. 

Mnjita lecturo scries, when your co-trustees 
Lady Cowasji Jehangir and Mr. Nadirsha also 
spoke. 

Allow me to say, that more than anything 
elae , we have to primarily decide whether wc 
will continue to Distort and degrade our 
religion to suit our prevailing customs, or, 
whether we will have customs in conformity 
with the dictates of our religion. 

Actually, we Persia have forgotten our 
simple religion of the Gatha— 'Righteousness ' - 
and everything of the Gatha, having taken to 
un-Zoroastrian rituals and ceremonials of 
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Avesta mixed up with Hindu rites which we 
gradually adopted and have brought into our 

way of life, to so drag down our religion from 
its highest dignity , to a subordinate position, 
that of low pursuits of rituals, •^ni'-n* as 
Lady Cowasji rightly cared to term it in her 

talk on the occassion. And Whether we satisfy 

such «$-hh'-<i% by ceremonials and occult perfor- 
mances through our Andhyarua or the Hindu 
Pujarioa called Adhyarus, it is the same. 
We have dragged down our priesta from being 
preachers (Athravans) to the low level of mere 
performers of un-Zoroastrian rituals, ceremo- 
nials, and occult performances. And we have 

little other use of our Agiaris also. We have 

so broughtdown our religion to spiritual 
bankruptcy. 

And as you said on the occasion, if we 
Persia must make a model of our social life, 
wo ought, to know that a community is better 
judged by its social concepts, rather than by 
its religious ideals. Unfortunately how/ever, 
because of our misconception of our religion, 
and because of our unnecessary and Undue 
possessive attachment for rituals and ceremo- 
nials, which we somehow consider sacred and 
pious, we have lost sigiht of our religious 

concepts of humanity, and in t&9 name of our 
religion, we, in the course of soeio-religious 
customs, practise social hatred through 
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segregation and apartheid of the members of 

the sister communities whose good will in 30 
vital in our social life, and for our survival, 
and above all, whose guests we are in this 
country . 

It is high time for us to reevaluate our 

socio-religious customs which go to mould 

our social life at broader level, and also, 
our encumbersome religious practiaes- 

I am pleased to enclose a copy of my letter 
dated 10-10-65 addressed to one Mr. Paymaster 
which you will find vary timaly, appropriate, 

and enlightening on the whole subject. I hope 
it will receive your valued consideration 
along with your co trustees and others 
concerned. 



End: Z 



Sours faithfully, 



.*#■ 



( Dara J. Cama ) 
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Sri Cavatji H. Paymaster. 
"Muhibai Vrlla." 
Khan pur, 
AHMEDABAD. 

My Dear Cavas Mama, 

1 do not know whether you have received my lciicr of 
the 9th July. 1965. bui I have received the monthly sent 
by you called "Parsiana" for May 1965. You draw my 
attention to the article therein subscribed by you — 
'Zoroaslntiimm -Su.tm mnl KlUtP. I have read it. In 
para two of the article intent lia you say thai "Sudra and 
Kusli have assumed importance through the instrumentality 
by which AvcMit Mantras and avesta purification DftW- 
miMii.iU become efficacious, enjoined by the religion 

of £ttroast*T". When you wy this, let mc lell you Lbai 

you arc living in an ignorant mis-conception of our reli- 
gion, a* most Parsis do. And it will be in fitness of things 
thai I make comments at broader community level. 

: It is ridiculou* to seek lo make Zoroaster's religion 
the util-cnd of Sudra-Ku»li and Avcsian ec rem on ml- and 
-Vvetian mantras and riiuaU. We may not identity in any 
respect the (Bvbdc religion of Gtuhns with (bat of later rituals 
like the Avcvta. And do not believe that Zorotuier did noi 
utter a complete religion, which can be added to. or be 
stretched, and be improved upon through later rituals, or 



be linked up and he mixed up with Ihcm. For anybody 
io wy thai the Avcju-manlras and Avesta ccremonuU 
and purification ceremonies are sanctified. Of are made 
efficacious, by enjoining Zoroaster's religion with '*, 
tnuke a mockery of our Prophet. A. portion o# Avert. 
contains the religion «»f Galhas. Bu. if Gatha. which I* 
tbo Prophet's own message, » read. the other portiorB 
of Avesiti may be disposed witb. And if Gatha * 
neglected. Avesta would not avail. 2 has not 

preached u single ceremonial anywhere in Gatha. and has 
relentlessly decryed idolatry. And ihere i* no difference 
between ceremonials, occult performances, and fcMetry. 
aU of winch arc the consequence* of the same mentality 
viz. the desire to get the belp of external aids. In tact, 
the cardinal theme of our Gatha philosophy is 'JUgAlWMS- 
-dov contemplated by eouanimow mind and 
excited vigorously and resolutely, see Ha 32-6. Zoroaster 
was no mjgician. neither has he composed any magical 
mantras. Hit teachings are inti-magiC and anti-idolatrous. 

3. By indulging in Rituals, uauwoolalf, and occult per- 
formances (popularry known as Priests' codes) which are 
supposed to ensure varied happiness hcic and in heaven. 
■ m io mfattibtte the God of Righlenusncsfc. for the idol ol 
reward. And the very conception of God. as the God of 
Righunmncss i* lost Y.-u only dnj down ngbtcousne^ 
from i» highest dignity, as the supreme cod of life, to j 
subordinate position that of reward* through low pertuia 
ntuab. And more than atheism, the idea of the God- 
head is more effectively killed by ceremonial* and occult 
performances. 
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4. Believing in God. as a Cod of RighlcotiMic^. I firmly 
believe that no ceremonials and occult performances 
b) any wurdly agencies can bring you any reliefs in Elm 
world or can recommend you to God and obtain rotted 
for you in your death which you have not earned for 
>ourscIf through righteousness while you lived. And 
a hundred Sudra-JCustis tied round tbc dead body of a bad 
man. and niaunds of incenses burnt, and a thousand 
Yatha Aaam uttered after him. and a million ceremonujb 
ncrfonncd. and billions of flowers and fruits offered and 
eaten and distributed after him in his name, will not improu 
his position VM-vfc his Cod. And let us not make 
s<> much fuxi and be so much perturbed over Death, as 

in the rearrrem fife, death alone k creative. And accord- 
ing to Zonmtgr, nobody can purify another, no 

ceremonials, no rituals, and no need for a professional- 
mediator between man and bis God, see Gatha 33-14. 
Zoroaster speaks of righteousness to be the only holy law 
of life, see Gatha 33-5. 

5. While nobody may decry anything another man may 
find convenient to have recourse to. I may say. thai *c 
Parsis, may not surrender en mavse our individuality and 
suppress our free thinking and continue in the self-imposed 
bondages created by am nn-inielligeot relationship with 
rituals imd DGOOJl performances, of the Ramchandru days. 
whkh we Parsi* of India, have gradually introduced into out 
Way Of life, with which however, Zoroaster hod nothing to 
do. And rightly our priests adopted for themselves the 
pre-fh of Aiuthyan,* as being counterparts of the Hindu 
pujaris called. Adh yarns. 
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6, And this way. even in these day* of eau-de- cologne 
uups and bowel wash with potent disinfectant*, we fall 
bock upon Ihc *ubt]y-pu rifted and manira-inicetcd urine of 
a bull for purifying our interior and exterior. A good 
Zorouvtrian needs DO washing and purifying of Ins soul. 

Nothing pure needs to be purified. And the Mt-calkd 
A vesta n 'Aipr of a good Zoroastrian. cannot be polluted, 
nor will it pollute ihc environment. 

7. All prayer, is educative, enlightening verse* of 
wivdom. It is meant only to be a SOufse of knowledge 

for persons not developed in head and heart to help dm 

10 reach out beyond themselves; it is a lesson in how to 
lead a life of right understanding, hot instance, let us 
examine the meaning of our most popular prayer "Avm 
V'ohu". It seeks simply to teach us that 'Righin>u.\ncW 

i. ih<- fMNDJVf wealth; Jl is the 'etenutl light' whuh only 
the righreims can see. There is no magic woven into it. and 
there is nothing sacred or pious (Pak or Pnvitrnl about it. 
They arc just precious words of wisdom to understand and 
to act accordingly. Mere recitation of any prayer as 
a security device, or. for deliverance of the dead, is not 
in conformity wih sanity. 

It is only when one becomes pure that he attains salva- 
tion There ire no religious rites, by which persons and 
things are rendered pure, sacred, and inviolable. Such 
Jadoo-mantar. Choo-mantar. (Incantation) is tabooed by 
Zoroaster Purity has to become port of you, the whole of 
you. see ha 32-6. 32-11. 32-15. 

Only your real worth makes you worthy in the eyes 
or God. Ha 31-17. 
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As you vow. *o ihull you reap. Trm is the jeftiet 
of God. f-iicli man to udvance by his own efforts to gci 
valvation. see Ma 30-2 and 31-17. 



8. We may not also be anxious to go thanking I 
through hired-linli. for blessings received. He give* 
nothing which you have not earned for yourselves through 
righteo usn e ss . And God will thank you if you live 
harmoniously in His creation, and with it. rather than lo 
li\e in evolution and in apartheid of other fellow beingt 
because of the so-called pavitra-ceremoniak to he per- 
formed i y away from them by catling them 
Doorvant. Parj.it and Juddins, and to consider ihcm tl |QN 
and untouchables. 

9. Through such mistaken enthusiasm for ceremonials our 
identification with (hem is so complete ihui we have 
little freedom to exist independent of them, and live on our 
own. And the pity of it is. that in such an atmosphere. 
we practice tuv Zoroastrian policy of segregation and 
apartheid in our churches and in our homes, and in parti- 
cular at the lower of silence where all kinds of unnecessary 
ceremonials and occult performances through hi red- in.. 
ion are bnn)t conducted. Within such narrow conn 

- tiKh we call religion, are merely manifestations of in- 
herited di ■.abilities which act like blinkers and prevent IM 
from seeing the light of the changing world. 



And while uttering Zoroaster's hyramv of universal 



brother- hood and equality, like whnt we pray m d.-)tha 43-1 
an 49-7 and in Aivishruthrem-Gah. para 7 and 9, Wf 
at the same time tgnorantly practice apartheid, and so res- 
train and stop that :um of his. 

10. And let us here see what a dokhma was supposed 

lu DC in the time of Zoroasicr. A dokhma in EbON days 
was known as a dud -gab (Mtt!»kbttli), a disposal bo*. 
Vhera iilongbiidc humans, even a ent. a rut. .« dog, and 

nkc> uas bid without any fuss, dislii)ctir.n. or any 
ceremony. Oneness of all beings in. the end also. Later. 
>cp;ir;ttc disposal runes VCR introduced fur human 
beings Still later, the ijusni ceremony of the exclusive 
dokhma Eot the Zbrotalmni was innovated by the priests 
to give the dokhma a fortified and dean influence, so thai 
on our death they nu> come again to purify our dead 
body lo qualify it's entry into the to-called holy dokhma. 
And 10 glorify ihe dokhma luriher, lest the holy dokhma 
be [K-lluled by persons dying under strange circumstances, 

•mmining tuiudr etc., another dokhma is provided lor 

-uch unfortunate un-ckao dead, on whom however, the 

priests must say prayers lo guard them from the onslaught 

of Ahnman the Devil. Actually both the dokhmas are 

iimplc iiussa-khauas and there is nothing lo choose between 

the two. or for that matter, between any other way of 

disposal The quickest and the cheapest way without any 
fun would be the best. 

And do not be worried even if your body is not im- 
posed of altogether like that of Saint Xavicr's as Saint 
Xawcr's soul is not reported lo have not reached it's goal. 

II. God is love, and let us not fear Him inside or outside 
the dnkhma, rimon, or, not rimon. Satan mid his devils 



and demon*, lie only in the imagination of man. The 
good God who made Zcavoster, Bbrakim, Moan, /too, 
Krishna and Moltamvd. may not be imagined to be 
ihe creator at the same time of Satan and his demons 
and devilf. The Sprnsu -Manyu and Angra-Munyu whom 
we seem lo be misunderstanding , as God. and. the Devil. 
are term* for the favourable and unfavourable forces. 
Mind you. not good and evil fatOCS, but. favourable and 
unfavourable, .since good and evil can only be jo in 
comparison lo one another under varying circumstances. 
By itself there is nothing bad or cs it And we Bm«y not 
seek to appease the imaginary devil or to placate the 
uncorruptible God. 



:r The present day sad differences between races and 
castes arc not so much religious as they arc social and 
lultural haved upon the ignorance or people, mainly ihrough 
the practice of each other's diverse and dilfmm 
rituals. And in this way more than anything else, frc Kand 
apart from one another. After all we share the same 
lundamentab in binh .iml in death. Wc all COBM into life 
the same way. and as far as T undersimid. (here are no two 
different ways for us lo depart. And a good ZCfOMtrian 
is he who does not apply one standard to himself and a 
different standard to others 

13. A doy IM ihe .lead. Is the dog a Behdin |bo 

No. Then why ? Aucordiiip to our learned Dutoorjj Dabu 
because, in olden days a dog would hum for his food in 
the mountains and yet be faithful to his man friend. And 
that a four eyed dog tour learned DMtOOfji probably means 
.i dog with |pe| marks on his eye-lids) has an extra visual 
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power. May I respectfully be permitted to say that amongst 
ihc members of the sister communities who may come lo 
pay ihcir lasi respects to their dear departing Parsi friend. 
ih-jrr may be real faiihful friends of the deceased, there may 

be actual bencfaton of him. and may be. thai m«! of them 

have a much wider and extra perceptory viiion of a virtuous 
man. Why not then cut wc treat them on ■ pair %»ith the 
beast? Is it otherwise claimed that only a dog and a Parsi 
can be virtuous 1 A community more than by it* religious 
ideals, is better known for it* vxial conceptv And what 
an exhibition we make of them both ihis way in the name 
of oar religion '. 

14. And unfortunately we continue in ihis manner and 
tradition of a hundred yean ugo having become underling 
to our dastoofS and andhyann win. BaVti l'-**! touch with 
the Gatha, and have little of real value to offer from rituals. 
If anything, our religious concept of humanity arc distorted. 

15. In the ttotca (ollowmu ihc articL- you describe Sudni 
K-usti as being an old banoOBlll mMum by way of a com- 
munal flag, a uniform, and a symol of the Parai-clan. 
You thus reduce the status of Sudra to that of a mere 
Razakar*s shirt And u it a\ n li because of w many 

uniforms, that our world of today is not *o uniform. 

16 -And be>outt calling Sudra a communal flag etc. of 
the Parsi-clan you farther go lo say in the note* that 
"United we (Paras) will stand, divided *e will fatl B> 
losing group-feeling, wc gently and impercepubly will be 
extinct in absence of real and earnotnew of g/oup-sense.'" 
You thus preach perversion, not religion. And such 



utterances are un-Zoroasirian. Casteism. scctism. groupism 
or anything clannish, which all create haired between man 
and man. never found any place in the cult of Zoroaster. 
Zoroaster preached a calcic** cosmopolitan religion in 
*hich anybody wa* welcome whether he was an Aryan or 
a Turanian. Sec Gatha 33-6. 46-12. 49-7. Zoroaster preach- 
ed the brotherhood of man under the Falnerhood of God. 
According lo Znmastcr. all of mankind and the whole uni- 
verse it a creation of one Cod's Divinity. 

17. Ala lime when thinking men arc evolving for mankind 
beautiful tchemes proclaiming the oneness of all humanity 
(as did ZoroaMer). the -.tupuljiy and vanity of you faniics 
and p*eudO'5ayceds. even while you accept this m p ri nci p le, 
impel you to act in a manner that keeps away one person 
from another. 

18. Let me assure you and others like you. ihnt wc 

Parsis will not cease to exist as you sav in the nolcs. unless 
we lived in narrow terms of groupism bv mononolivno 

a rBuflon fa oufiadves. On the contrary, if we Parsis do 

not wake up lo Ihc consequences of such a suicidal course 

and insist upon shutting others out of our religion, wc 

arc bound in the end to shut out ourselves. And this will 

be quite in accordance with the law of nature. !f you do 

not take care to level your neighbours up. they arc sure to 

level you down And this is dm far to seek beyond the Nazfa: 

who also thought the Parsi-way. and the recenl Breach Candy 

Ba'h episode. You cannot create haired and expect to live 

in it for all times unaffected, And to fail io recognise UtHJ 
law. is io fail to recognise Zoroaster. And this above all is 

due to the vanity and blindness of you fanatics of the 

community in the first place and ihen to the indifference of 



the Trustees of our Parsi Panchayais and that t»f various 
agiarics to see the light of the day and to guide toe 

communitv 

19. Let us PUlU DM comfort ouselvcs any more with 
the assumed superiority or the Parsi Race (Pnrsipuna) 
through exclusion and segregation- We may better live tn 
the spirit and zeal of Zoroaster and keep alive his religion 
by proselytisation instead of the foolish regard for the purity 
of the Pani Race and so drag the religion slowly hui surely 
to extinction. 

20. The great Prophet Zoroaster evolved a way of life for 
all mankind which according to me » wrongly called 

"ZoroiutrKiriitm" (So called after his name), when in reality 
it i> meant lo be nn organisation of the human race. All 
other great preacher* have also talked of the essential 
brotherhood of man. And apart from this, when you say, 
that a P:irsi should keep the Sudra and Kusti on his body. 
as a flag, a ■uniform, a symbol or a badge of distinction at 
a soldier of his race, instead of using il tn create a climate 
of friendship ami brotherhood based upon the (cachings 
of Zoroaster, you confuse race with religion. Zoroaster 
says, see Gatha Verse 6. that only a fool wants to be 
clannish and exclusive, only because it is so easy lor htm 
to do. But a person of ujiseU-centered nature never is 
exclusive. Zoroaster 5 missonary Aifiravans used to go far 
and wide to preach his religion. And there is no room for 
self conceit and bigotry in the teachings of Zoroaster. 

21. And when everything around us is changing so fast, 
why not religion, in the mis-conception of which, we P 
are blindly continuing, forgetting that Zoroaster was a 
Prophet for the whole human race, see Gatha 46-12. Why 

10 



I 



.1 
J 



then do we Panis, continue to deny the di»mc dispensations 
10 others, and even to no: know them for our* 

sclvc*. being drenched and drunk with rituals. We our- 

selve* so stand isolated to so gradually bring ourselves 
to a state of bankruptcy, as far aileast. as our numerical 
strength is concerned. 

Some days back I was a witness tn a disgraceful and 
saddening act of dire fanalism and absolute uncharily by 
0OC pnest. A non-Parsi man collapsed due to heat and 
exhaustion, right outside the gates of an Agiari There is 
a well in the agiari ground in plain view of the passers-by 
and at was quite natural, some of the people rushed to 

the well to bring water to revive this man who was in 

a faint. To my utter embarrassment jnd tnilifc'.n.ilion. one of 
the pajaJH niched up and would not allow the water of the 
well to be used from the utensils in which il was kept unless 
the Doorvans broughi their own VDMOl in which he mighi 
pour some water. The people had to Uwk fur water dae- 
where. This priest, this pious man. gave no thought to the 
fact that the poor man who was suffering from the lack of 
a little water, was also a fellow human being, also a son of 
God. What could be more immoral than this ? Such "crises 
of character" have arisen and are continued, as we Parsis. 
do no* know oar true religion. And our pricils to wear holi- 
ness for themselves have found out the easiest way to wear 
it \>; by being exclusive and by merely branding others low 
and untouchables. And even we Parsis. are treated as 
untouchables in our churches by our priests. 

23. The lack of friendly human relation* through our 
churches, in the name of our religion, against otherwise 
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warm relations of ours wilh other communities, are at the 
root uf misunderstandings and misinterpretations of our 
true religion of the Gatha. Our Churches, instead of being 
places of congregation lo preach the word of Zoroaster, 
oneness of humanity, instead preach and practice social 
hatred. See Gatha 33-3 and -16-12. it says, Zoroaster pre- 
ached his religion lo the human race, He wanted to serve 
the whole of humanity. The gates of his churches were 
open lo every one, irrespective of class or creed and to 

everyone who was willing to come, whether he. was an 
Aryan or a Turanian. 

24. F hope our various Parti Panchayats lead our com- 
munity towards a re-evalua.ion of our existing relationship 
with the sister communities whose goodwill is so vital for 
our survival, and above all whose guests we arc in this 
country. This cannot be achieved unless we assess and 
maintain the right relationship -with them through our 
churches instead of continuing in the unfriendly practices of 
exclusion, segregation, and apartheid, in the name aind for 

our religion. 

25. It is high time, we Parsis. shed our narrow t h i nk i n g 
and gave up un-social practices at our religious places 
under the priests' created bondages within, when outside 
of them, we give and receive and have to live on one 
another's goodwill. 

26. Nothing is meant or said against the institution of an 
Agiari. and thai of our Dastoors. as such. There are 
however, as many as. 46 Agfariea In Bombay, besides five 
Atash-Bchrams and one more of the Fuslis. Wc have 
reduced our agiarics to the level of mere houses of non- 
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Zoroastrian rituals, and we have made the Dastoors 
corrupt and have reduced their dignity from preach- 
ers to that merely of the performers of ceremoniuLs 
.in J occult rites. Wc have no other utility of the agiarics 
and of the Dastoors. The Dastoors unfortunately learn 
the Avcsta codes of ceremonials which they practice proit- 
ably believing that that is their religion, and the simple 
non -ceremonial religion of Gatha 'Self-help' 'Kunasni', 

which cannot be commercialised, is shelved. According to 
the religion of the Gatha. nobody can purify another, no 
ceremonials, no rituals, and no need for a professional- 
mediator between man and his God. See Gatha 33-14. 

27. Be it as it may. for our community to get the belter 
of our agiaries, I suggesi that we may with the co-operation 
of the Dastoors. and the Trustees and Custodians of the 
Pursi Agiarics and the Trustees of the Parsi Punehayat, 
merge the 46 agiarics in Bombay into say about six of 
them, and utilise the other forty for the much needed social 

and cultural development of the community. And in some 

of the agiaries wc may start 3 school to teach Zoroaster's 
unadulterated religion to our Dastoors for them to come 

back into their own. I will provide the basic amenities (o 

start such an institution. 

28- Some of our agiaries arc rich and some so poor that 
they find it difficult to even keep open. The proposed 
merger might well support the six of them in their 
slcndour and the Dastoors and Andhyraus can also 

be well provided for and may wear proper dignity for 
themselves once they arc placed on their proper pedestals 
to preach and propagate Zoroaster's teachings to rhe Parsis. 
and may f say, to all those who want to understand the 

13 



iinadullcrcd religion of ihc Gutha. Attcfdiry lo Zorc«Mer, 
ol all gifts, the bcM i? the gill el religion. And litis i> the 
way wc will reclaim Zoroaster and bring glory to him. 

'June a, number of pnesu may tow be out ol (find 
employment. 1ml. Ihcy can in: well absorbed in the cultural 
and social developments undertaken at other places. Good 
far them <ind giHxl lor Ihe community. 

30. The carrying l "" of the ubiTvc suggoiiimi i* bound lo 
be difficult und encumbersoinc. but the end will well com- 
pensate the meam. Right dunking by the Trustees of the 

vurious agiarics without making a prestige IuuA, and keep- 
ing in mind the welfare of the community, i* above all much 
needed. Any local hurdlo can after all be always overcome 
Where there it a will, there is a way. I am quite sure thai 
many PurM lawyers will help. 1 am prepared to give 
Kupees F-iftccn thousand aguinsi incidental expenses in the 
muse. 

31. It will be a good augury for the future, if in the first 
imuncc. M sftfvc lo bring about tbc much desired im- 
provements and changes in » >nr nnti -social practices in the 

namo of Dm rcUfkm. away from ihc merger, which might 

come later And when everything around us is so fan 
changing, why mot our religious practices and our social 
structure through them? The first radical change should 
he made by our Parsi Panchayats at the Tower of Silence 
li is shameful find most anti-social that people of sister 
[ .-mniunitic* who wish lo pay their sincere respect and 
homage to a deponing Parsi friend should not be allowed 
U> do BO. Nit. i dog nettwanly should be dragged much 
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against his wish and the dead be shown to him. And fell 
Hicrraitcr, die membeis of ihe ether vtstcr lommunttic 
might see our dead, ii is wrapped up in a ahroud only lo 
*c openeJ OM ho the birds and the beasts. Since sometime 
wc have alleavl starled showing the coumy of sprmking 
rose w-ner OH the hands of the member-, of the other 
communities ai the end of ihe Uthmnna Ceremony. 
Similarly, let u\ take some bold steps to remove bad oondi- 
nrns and out-modkrd traditions and effect other changes and 
much doircd improvements Let me repeal, that a com- 
munity, more lhan by In relJgioas ideals, is belter known 
for its social concepts. 

If our Ahmcdabad Parsi Panchayal. where we Pure)* 
are in much closer social Ues with sister OP— sslhfa, would 
take the desired steps and relax and-todal ictivhia (hrooftli 
our ftgiarki and at the Tower of Silence. I will mal. 
congratulatory donniion of Rupees Ten thousand to the 
Panchayat- 

33. As for the ceremonies, our Dasioors even though 
performing them, often attribute the doing of it to the 

jultibfltty of our women-folk. The Trutees of various 

ugaiaris muy therefore exhibit some appropriate quotes lroin 
Gathas cited m the above paragraphs in agiaris for guid- 
ance and enhghtenncni of the ingnorant and the selfish. 
which may be the first right step, and which above 
cvctythins ehc, would remove the stigma of commercialisa- 
tion of our churches by the priests. 

34. And l« u» Bchdins by dropping rituals, and occult 
performances reclaim the religion of Gathas and so fittingly 
call ourselvc* Bchdins. And let the Athornaws be the Athr.i- 
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vans of the time of Zoroasier by bringing Zoroaster out of 
their pockets and showing him to the world by preaching 
tus message oF human-brotherhood at (his much needed 
hour, instead of continuing to deny his divine dispensations 
to others. Lei lihem radiate Zoroaster, rather than cripple 
him. 

35. I may say thai my observations from the Gatha and 
references lo Znroast nanism arc based upon and are from 
"The Ethical concepts of the Gatha" recently mentioned 
in the new year's issue of Jam-e-Jamshrd. Other observa- 
tion.? unit comments arc my own based on the tentible and 
practical religion of good living. 

A copy of your Article in 'Par&iana* referred to above 

is attached. 

In the end I hope "hat sanity will dawn and wisdom 
Prevail. 

Encl ; Copy of 
Year article 
in Persiana. 



Vours sincerely. 

y - 

(DARA) 
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Copy to : 

The Trustees of the Parsi Panchayat, Bombay 
The Trustees of the Parsi Panchayat. Ahraedabad 

The Trustees of tbc Parsi panchayat, Surat 

The Trustees of the Parsi Panchayat, Navsari 
Tbc Truslecs of the Parsi Panchayat. Udwada 

The Trustees of the Parsi Panchayat. Calcutta 

Dastoorji K. Daboo 

Dastoorji K. Minochehcrhomji 

Dastoorji M. Kutar 
Dastoorji M. Bode 

Major S. R. Bamji 
Cama Atfaornan Institute 

Athoman Madrcsa. Dadar 

Dr. Karkhanavala 
Prof. J. M. Chauerjce 

Prof. F. Davar 

Trustees of all Parsi Agiaris in Bombay. Navsari, 

Ahmedabad. Surat etc. 

The Editor 'Parsiana*. 
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"JAM UN A" May 1965 Vol i No. 7 

ZOROASTRI ANISM 

The Path of Lighi 

Foundations -Sadra ami Kasii. 

A certain section of the Community honestly bui 
crroocowly believe that Sadri and Kasti arc nothing more 
than mere emblems of their religion; as a result of «t 
Sadra has assumed a highly distorted form and ha* US* 
appeared from their persons. 

N':i>. They are the foundations of the religion through 
ihe instrumentality of which Avcsta ManThras of 
untying and ictymg Kfl*li and other Avesla prayers and 
ceremonials enjoined by ihc rclion of Lord Zoroaster could 
become efficacious for the purification of what in Avesla is 
known as "Atpi" titr hurinrn ufmwphere encircling ihe body. 
whkk i.\ ij medium In-twccn ihe body ajid ihe sout. and 
which b being mmtintr) polluted by the visible as well 
js ihc invMbk iinpurties thrown out by ihe body and by 
ocber impurities from outer environments. 

Fashion is frail and if such il should cot DM ml Satin 
so as to come in way of the proper equipment of Sadra 
and Kasti which procures eternal spiritual bliss, for the 
preservation of wruch Parsu' ancestors left all their belong- 
ings m Iran U Pilgrim Fathers and settled on the religious 
land of India. 

Il therefore, becomes a duty of eveiy Zoroastrain lo 
purify and guard the atmosphere by means of Sadra-Kasti. 



Avesta-Manthras and other purification methods prescribed 
by the religion* 

ff the requisite procedure of this section of (he religion 
is rightly followed with efforts made 10 suppress bad 
thinking, the mind will automatically lake a natural turn 
towards good thoughts only, and develop good conscience, 
whereby one would acquire a blessed ideal life a* encouraged 
by Zoroastrianism. 

CAVAS H. PAYMASTER 
Mithibai Villa. Khanpur. 
Ahmcdnbad. 5-4-65. 

Note: — 

Just as every group has its symbol and frequently 
enough its uniform. Sudru and Ku*ti form the uniform 
i»f the followers of Zoroaslcr's creed, credo and religious 
lore. Some people become childishly MnSTDVC !o fashion 
and feel nshamed of wearing these our emblems and ouf 
uniform. II represeim the Uniform of the soldier 
righting Satan and instead of feeling ashamed of donning 
Sudre and Kusti one should take in them the rnde 
which the Kings and the warrior* of our ancestral day* 

look in them. A Bag ' people would live for. fight for, 

die for— all thai and more lor that symbol. A symbol is 
a basic emotion force which impels a person to action even 
to the extent of desperation. Many who discard this 
ennobling; symbol— combi nation of Sudre-Kusti-losc the 
urge and the spur that go with them. Many discard tbem out 
Of their timidity, who instead of living on merit and 
urge prefer to put up an outward show of some face 
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saving superiority of pairing off as persons of fashion and 
mistaking man of fashion as man of greatness. Every- 
body likes fashion to the exieni u> which it imparts dignity 
but not the timidity that impels a person to hide some- 
thing. Some of them have a mortal fear of being considered 
primativc in their outlook on life, which they think 

these symbols thrust uo them. A man with com iciiun 
is always honoured— whether he is fashionable or just 
pLun Honour is not bestowal on persons in inverse 
proportion to the length of their underwear jutting out 
downwards or upward* from their outermost fashionable 
apparel be it u inwsers-\hin cooibinaiion or skin and 
blouse combination or sari-blouse or choli combination. 
Anything you tide yog arc ashamed of. The psychological 
make-up of man is nol capricious, It is uniform. A timid 
soul must carry his timidity into other fields of life 
and quite frequently fan failure staring at him. If he 
had (Ik- courage to say lo himself lama Zarathushti and 
so am I wearing these symbols' he might probably jump 

the hurdle, fashion has become such a bogey with some, 
that I know of a case in which a Parsi office employee 
could dot attend office after lunch hour because the crease 
of bis trousers had gunc wobbly. Can you beat it ? And 
can you beat it at bead-clerk level ? (1 do not know 
whether lie has or has not discarded Sudre-Kusti). 



On the other hand some people argue (hat a symbol is 
not necessary' for a clean life, reverential to one's 
own Faith. True, very true. If both the things are as 
claimed. You are reaching your Salvation. It is round 
the comer— if there arc no ifs' and 'tolls* to follow. We 



commonly talk of 'selective affinity* but wc *cW«mi Ulk 
Jative repulsion". If discarding our symbol* is the 
concession lo salvation may be it exhibit '■elective 
repulsion' and covers up tin omission or com mlili OB under 
the guise of hlhloa. hishion covers up many things whkh 
never arc or were in fashion in society. 

PcrsuDs of average intelligence, average CtpftdQ 

average social aptitudes when they feci ihc desire for 
noveliy direct ihcir attention to destroying and doing 
away with innocent established customs and virtue* Being 
of average level they haw no creative capacity and so 
rest content with, the negative phase of creation. Destruc- 
tion is change. They cannot substitute foe anything 
ihey change. They have n»>t the uu*U, Thc> may clean 

bowl out u few wickets but— connot score runs again 

Theirs is either a game of defeat or a draw jnd very often 
a draw in favour of their opponent. They usually dislike 
the word orthodox — because they do noL understand it. 
even though ihey know the etymological meaning of the 
word as one holding ilic right view or opinion. They 
break a custom, usage, practice or belief Id pose as those 
who claim right view or opinion to prevail. If ihey are 
successful in turn they become orthodox. Their selective 
repulsion become* part of themselves. "Defiance** is then 
motto. *OIdi order changcth yielding place to new" is the 
quest No ore to question them is their successful defiance. 
Cycle is completed. Q.E.F. Total outcome 11 big ZfKO 
neither reform nor self-advancement— just a fushion with 
a difference. 

We are often asked, Can we not do without Sadre- 
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K.USU? lei we can. We all have freedom— including the 
freedom to commit folly — United wc stand, divided we 
Ml. By losing the group feeling we gently and— imperce- 
ptibly fall— firstly through callousness, lutcr through 
disruption and Mill later through despair in the absence of 
any zeal and earnestness for group sense. A College 
MUdcDI once asked me "What would it matter if w c as 
Parti* ceased to exist*? It would not matter lo the 
world But it would matter to the Parsis. There are 
always several solutions to a problem- some adequate and 
some inadequate. Of the latter Alfred Adler has said 
rJMMoN b also a farm ot whuiotf tot those who have 

lost respect for their group and Ium zest for living their 
own Way of life. "Why should I e.vcttc myself over it? 
When nature catches its prisoner there is no escape. And 
we wc are all nature's prisoners. So I sit tight and take 
another drink. There is only one proper way to become 
,'mimci: With Dignity". 



